Colossians
The Spiritual Walk [1:3-14]

Thanksgiving [1:3-8]
e \We give thanks to God, the Father of our Lord Jesus Christ, praying always
about you,

Evyapiotodpev 1@ 0ed matpi tod kvupiov nudv Incod Xpiotod mhvtote mepi

VUMV TPOGEVYOLEVOL,

o The verb evyopiotém (eucharisted) is a pres-act-ind here describing continuous action.

o Paul and Timothy continually gave thanks for the saints in Colossae.

o The plurals “we” and “our” here and in verses 4, 7 and 9 could be referring to Paul and
Timothy only, but might also include all of the people in Paul’s “inner circle” of like-
minded believers.

o Although the two are very similar, thanksgiving is our response to God because of what
He has done, whereas praise is our response to God because of who He is.

o Paul often gives thanks to God in his letters [Rom 1:8; 7:25; 1 Cor 1:4; 2 Cor 2:14; Phil
1:3; Gal 1:3; 1 Thess 1:2; 2:13; 2 Thess 1:3; 2:13; Phim 4].

o Paul directed his thanks to 6ed¢ (theos), but Paul makes it clear he is talking about God
the Father.

o The Greek word 0edc is often used to specifically refer to God the Father [Phil 2:9].
However, there are also times when 0gog is used to refer to all members of the Trinity
[Col 1:10].

o The context must be used to determine which way 0gdg is being used.

o The construction of this phrase in the Greek is unusual and emphasizes the relationship
between the Father and the Son.

o This relationship forms the basis for this letter.

o As part of Paul’s thanksgiving, Paul prays all the time for the Colossian believers.

o The preposition mepi (peri) means “about” or “concerning” and indicates the focus of
prayer.

¢ since we heard of your faith in Christ Jesus and the love which you have for all
the saints;

AKOVCAVTEG TNV THOTY LUADY v Xp1oTd Incod kol Ty aydannyv fjv &yete €ic

TévTog TOLG Gryiovg

o The participle dkovcoavteg (akousantes) literally means “having heard of” and could be
understood here in the temporal sense (since) or in the causal sense (because).

o Most importantly, it is used to acknowledge that Paul is aware of their faith and love
[Eph 1:15].

o The context lends itself naturally to the temporal usage, so the NASB translation is good.



Paul had already referred to the Colossians as saints and faithful brethren [1:2], but here
he specifically highlights that their faith is properly placed in Jesus Christ.

This description of their faith includes not only their initial faith in Christ, but also their
ongoing faith.

Paul was thankful that the Colossians were believers who were walking by faith [2 Cor
5:7].

Paul had also noticed the love that God was manifesting in the Colossian believers.
This is daydmnn (agap€) love which is sacrificial, integrity love.

Paul often links faith and love together [1 Cor 13:13; 2 Cor 8:7; Gal 5:6; Eph 1:15; 3:17;
6:23; 1 Th 1:3; 3:6; 5:8; 2 Th 1:3; 1 Tim 1:5, 14; 2:15; 4:12; 6:10-11; 2 Tim 1:13; 2:22;
3:10; Titus 2:2; 3:15].

The love which the Colossians had was for all the saints, not just their favorites.

The use of &ig (eis) here describes love “toward” others which is language of love being
expressed.

because of the hope laid up for you in heaven,
Sl TNV EATION TNV ATOKEEVV DUTV &V TOTG 0VPAVOIG,
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The preposition 1 (dia) here begins a description of the reason behind the Colossians
faith and love.

The Christian life often involves cause and effect and spiritual growth is no exception.
The reason these believers were growing spiritually was because of hope.

The word for “hope” is éAmig (elpis) which means “confident expectation”, not wishful
thinking.

Their confident expectation is based upon all that has been laid up for them in heaven.
This would include Christ Himself, seated at the right hand of the Father [Mark 16:19;
Rom 8:34; Eph 1:20; Col 3:1; Heb 1:3; 8:1; 10:12; 12:2].

The word translated “heaven” is the plural of ovpavog (euranos).

Though this technically means “heavens”, it is often used to refer to the 3™ heaven where
God resides [Phil 3:20; 1 Thess 1:10; 1 Pet 1:4].

of which you heard beforehand in the word of truth, the gospel
v Tponkovoate &v T®d AOY® THg aAndeioc tod dayyeriov
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The phrase “of which” is the feminine singular pronoun fjv (h&).

This is a clear reference to the word hope which is the nearest matching antecedent.

The phrase “you previously heard” is from npoakov® (proakoud) which is the verb
akov® (akoud) meaning “hear” with the prefix mpo (pro) which means “beforehand”.
The end of this verse could be translated “in the word of the truth of the gospel”.

The question is with the phrase tod evayyeliov (tou euaggeliou) which means “of the
gospel”.

If the phrase “of the gospel” modifies “truth”, then the alternate translation makes sense.
| believe the phrase “of the gospel” modifies “word” which puts it in apposition to the
phrase “of the truth” making the NASB translation correct.



e which has come to you, just as in all the world also it is constantly bearing fruit
and causing spiritual growth
TOD TOPOVTOC €iC VUAG, KAODS Kol £V TaVTL T KOGU® £6TIV KAPTOPOPOVLEVOV

Kol aEAVOUEVOV
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The phrase “which has come to you” involves a neuter participle which refers back to the
neuter noun “gospel”.

The underlying verb napeyut (pareimi) actually means “be present”, but is also used as an
idiom meaning “have come” [Mt 26:50; Acts 10:21; 17:6].

The phrase “just as in all the world also” is a recognition by Paul that the gospel was
spreading throughout the known world [Rom 10:18].

The description of the gospel “bearing fruit” and “increasing” is exactly the same
language we will see in verse 10 referring to the Colossians.

The word “constantly” is included here because both “bearing fruit” and “increasing” are
present tense verbs in the Greek.

The word for “bearing fruit” is kapmopopéw (karpophored) which means to be productive
[Mark 4:20, 28; Luke 8:15; Rom 7:4-5].

The word for “increasing” is av&dve (auxand) which means to grow [Luke 12:27; 13:19;
2 Cor 10:15; Eph 4:15; 1 Pet 2:2; 2 Pet 3:18].

Here it is a passive participle meaning “causing growth” and describes the spiritual
growth the gospel produces in those who believe.

e even as it has been doing in you also since the day you heard it
KOG koi &v VUiV, 4’ NG NUEpag NrovoaTE
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The phrase “even as it has been doing in you also” actually reads “just as in you also”,
but it is in parallel with the phrase “just as in all the world” indicating that the gospel has
been “bearing fruit” and “causing growth” in them as well.

The phrase “since the day you heard of it” is temporal in nature and tells us that the
Colossians responded to the gospel upon first hearing.

The added words “of it” are misleading and should have been only the word “it”.

e and came to fully know the grace of God in truth;
Kol Engyvate TV xdptv tod Beod €v aAnbdeiq-
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The word “understand” can mean basic comprehension of a concept or really getting a
grasp of what something means.

Here it is the word émywvdoko (epigindsko) which means to come to know something
fully.

The true message of the gospel is a message about the grace of God.

The Colossian believers, fully knowing the true grace gospel, should have been able to
recognize the false gospels when they heard them.



just as you learned it from Epaphras, our beloved fellow bond-servant,
kaBmg Euadete amod 'Emappd 10D dyanntod cuvoouAov Udv,
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The Colossians had come to fully know the grace gospel because they had learned it from
Epaphras.

The name Epaphras is likely a shortened form of the name Epaphroditus [Phil 2:25;
4:18].

Epaphras was beloved by Paul because he had brought the message of salvation to
Colossae.

Epaphras and Paul were servants of the same Master, the Lord Jesus Christ.

who is a faithful minister of Christ on our behalf,
0G £0TIV TOTOG VITEP VUGBV S1aK0VOG ToD XP1oTOoD,
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Paul had identified the Colossians as faithful brethren in Christ and now describes
Epaphras as a faithful servant of Christ.

The word didxovog (diakonos) describes someone who ministers on another’s behalf [vv.
23, 25].

There is a text question here as to whether this should be dp@v (humon = your) as is
shown here or ju®v (hémon = our).

The context best supports fju@v (hémon), but “on your behalf” would be just as
meaningful.

and he also clearly explained your love in the Spirit to us.
0 Kol SNADCOC MUV TV DUV Aydmmy €V TVEDUATL.
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The phrase “informed us of” is literally “made clear to us” and indicates that a detailed
description of their love was given by Epaphras [2 Pet 1:14].

The phrase “your love in the Spirit” makes it clear that this love is a manifestation of the
Holy Spirit in these believers [Rom 15:30].

Interestingly, this is the only reference to the Holy Spirit in the book of Colossians.



Prayer [1:9-12]
e For this reason also, since the day we heard of it, we have not ceased to pray on
your behalf

At TodT0 Kod NUETC, e’ fic Huépag NrovcaEY, 00 TawdHeda VTEP VUGV

TPOGEVYOUEVOL

©)

The phrase “For this reason also” is literally “Because of this also” in the Greek and
refers back to the content of the entire section we just studied in verses 3-8.

The phrase “since the day we heard of it” tells us that as soon as Paul and his closest
spiritual allies heard about the faith, hope and love of the Colossian believers they started
praying for them.

The phrase “we have not ceased” is ov (ou) plus the present, middle, indicative of the
verb mavw (paud) which literally means “we are not ceasing” and describes prayers that
are still ongoing.

The phrase “to pray for you” is literally “praying on your behalf”.

This is more than simply praying about someone because this involves being an
intercessor.

e and to ask that you may be filled up spiritually with the full knowledge of His
will
Kol aitovuevot, tva TAnpwOiite v Enlyvooty 100 BeAnuatog avtod
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The phrase “and to ask that” tells us that Paul’s prayers included a specific request of
God on behalf of the Colossian believers.

The phrase “you may be filled with” is a single passive, subjunctive verb in the Greek.
The verb mAnpoo (plérod) means “to make full” and is talking about spiritual maturity.
This verb is in the subjunctive mood which describes possibility, not necessarily reality.
The passive tense means that their “fullness” would need to be brought about by God.
The word knowledge here is éniyvooig (epigndsis) which describes “full knowledge”
rather than basic understanding.

This full knowledge would be of God’s will which is the word 6éAnpa (theléma) meaning
will [Eph 1:11; 1 Pet 3:17; Rev 4:11] or desire [1 Tim 2:3-4].

e inall spiritual wisdom and all spiritual understanding
&v mdomn copin Kol CUVECEL TVELULATIKT,
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The words “all” and “spiritual” bracket the words “wisdom” and “understanding” in the
original text for the sake of emphasis.

This structure also means that “all” and “spiritual” apply to both wisdom and
understanding.

The word “wisdom” is coia (Sophia) which means knowledge that is useful for
function.

This describes truth that has been learned and is ready to be applied to experience.



o The word “understanding” is cOveoig (Sunesis) which means comprehension.
This can mean the initial grasp of a concept or the greater insight that comes from
accumulating knowledge and connecting ideas together.

o The word “spiritual” is Tvevpatikdc (pneumatikos) which refers to things of the spiritual
realm.

o This specifies wisdom and understanding which comes to the believer through the
teaching ministry of God the Holy Spirit [John 14:26; 16:13].

o This entire phrase is used to explain the mechanism by which the believer is filled with
the full knowledge of God’s will.

so that you will walk in a manner worthy of the Lord, desiring to please Him in

EVEry way,

neputatioot A&ime Tod Kupiov gig maocov dpeckeiay,

o The phrase “so that you will walk” is the infinitive of nepitatéw (peripated) which is
used here to describe the purpose of knowing God’s will.

o This word “walk” is used here to describe the way one conducts his life.

o The phrase “in a manner worthy of” is a&img (axids) which means “suitably” or
“worthily”.

o The NASB uses this verbose translation every time [Rom 16:2; Eph 4:1; Phil 1:27; 1 Th
2:12; 3 Jn 6].

o The word “please” is apeokeia (areskeia) which means “desire to do that which pleases”.

o This is the only occurrence of this word in the N.T., but extra-biblical texts use this word
to describe someone who is devoted.

o The phrase “in all respects” is €ig méicav (eis pasan) which means “to all” or “in all”.

o In this context it would imply “in all things” or “in every way”’.

bearing fruit in every good work and being spiritually matured by the full

knowledge of God,;

&v mavTi Epym Ayadd Kapmo@opodVTeG Kol av&avouevol Tf Emtyvaacetl Tod OeoD,

o The verb “bearing fruit” is kapropopéw (karpophored) which is the same word we saw in
verse 6 meaning spiritual productivity.

o The phrase “in every good work” refers to the full complement of good works which God
prepared beforehand for each one of us [Eph 2:10].

o The word “increasing” is av&dvem (auxand) which is the same word we saw in verse 6
meaning growth.
It is in the passive here meaning “being grown”.

o The phrase “in the knowledge of God” involves a dative clause and should be translated
“by the knowledge of God”.

o The word “knowledge” is énlyvmoig (epigndsis) which we have seen describes “full
knowledge” rather than basic understanding.




e empowered with all capability, in accordance with His glorious might,
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The word “strengthened” is dvvapdém (dunamod) which means “enable” or “empower”.
This participle is in the passive voice meaning that the strength/power comes from God.
The word “power” is dOvapg (dunamis) meaning “power”, “strength” or “capability”.
The granting of “all power” is in the context of being filled with the full knowledge of
God’s will.

The phrase “according to” is the preposition kata (kata) plus the accusative which means
“according to” or “in accordance with”.

This tells us the extent of God’s empowerment.

The word “might” is kpdtoc (kratos) which describes the ability to exhibit power.

This word is often translated “dominion” because it includes the idea of sovereignty [1 Pt
4:11; Ju 25].

The word “glorious” is 66&a (doxa) Which describes God’s greatness and splendor.

This word here indicates that the power given to the believer is divine in nature.

e resulting in all steadfastness and joyful patience;
el¢ maoov VooV Koi pokpobouiov. Meta yopdg
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The phrase “for the attaining of” is the preposition &ig (eis) which means “to” or “unto”.
This word is used here to describe a result of the believer’s empowerment by Almighty
God.

The word “steadfastness” is vVmopovr) (hupomong) which means to “bear up in the face of
difficulty”.

This word can be translated “perseverance” or “endurance” as well [Rom 5:3-4; Heb
12:1].

The word “patience” is poaxpoBupio (makrothumia) which means to “remain tranquil
while waiting for an outcome”.

The word “joyously

299

is peta yopd (meta chara) which means “with joy”.

This could be the beginning of the next sentence or a modifier for the word “patience”.
Either way would work grammatically and contextually.

| believe the phrase is intended to describe the joyful patience only believers can
experience.

e giving thanks to the Father, who has qualified us to share in the inheritance of
the saints in the Light.
eDYOPIOTOVVTEG TG TATPL TM IKOVOCAVTL VUAS EIC TNV pepida TOD KANPOL TV
aylov &v 1®d eoTi-
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The phrase “giving thanks to the Father” is evyapiotodvieg 1@ matpi (eucharistountes to
patri) which means to express great appreciation to the Father — our heavenly Father.

The word “qualified” is ikovom (hikanod) which means “make sufficient” or “cause to be
adequate”.



The idea here is that God has caused us to meet the eligibility requirements for this
inheritance.

The phrase “to share in” is €ig v pepida (eis t&n merida) which means “to/for the
portion of”.

This does not mean the inheritance is divided up, but rather that we are able to be
partakers of it.

The word “inheritance” is kAf|pog (kl€ros) which means “that which has been allotted” [1
Pt 5:3].

Jesus spoke of this inheritance when He spoke to Paul on the road to Damascus [Acts
26:18].

The phrase “in Light” is év 1@ @wti (en to photi) which means “in the Light”.

This is a reference to Christ Himself and means that this inheritance is spiritual and
positional.



Rescue and Redemption [1:13-14]
e Who rescued us out of the dominion of spiritual darkness
0¢ Eppvoato NUAG €k THG £0vaing TOD GKOTOVG
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The phrase “For He” is the pronoun 6¢ (hos) which means “who”.

This is a masculine pronoun and refers all the way back to the Father at the beginning of
verse 12.

The word “rescued” is pbopar (rhuomai) which means “rescue” or “deliver”.

This is an aorist verb describing a singular event that occurred at the moment of our
salvation.

The word “from” is the preposition £k (ek) which means “out of”.

This describes being lifted out of a place as part of being rescued.

The word “domain” is é£ovcia (exousia) which means “authority”.

This word can also be used to describe the sphere in which authority is exercised [Lk 4:6;
Acts 26:18].

The word “darkness” is ox6tog (skotos) which means “darkness” or “gloom”.

This word is used here as a reference to the spiritual darkness known by unbelievers.

e and transferred us to the royal kingdom of the Son He loves
Kol petéotnoey gic v Pactieioy Tod viod THg dydnng avTod
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The word “transferred” is pebiotnut (methistémi) which means “move from one place to
another”.

Once again, this is an aorist verb describing a singular event occurring at salvation.

The word “kingdom” is PactAeia (basileia) which means “territory ruled by a king”.
This describes a royal kingdom and is in stark contrast to the dominion of darkness.

The phrase “of His beloved Son” is literally “of the Son of His love”.

“His love” is subjective, not qualitative, identifying the love the Father has for the Son.

¢ in whom we have redemption, the forgiveness of sins
&v @ Eyopev TV AmoAITPOGLY, THY GPECY THV AUAPTIHV:
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The phrase “in whom” is a reference back to the Father’s beloved Son, Jesus Christ.
The redemption we have is integral with our position “in Christ”.

The word “redemption” is dmoAvTpwoic (apolutrdsis) which means to be released from a
captive position by the payment of a ransom.

This word is a very strong word for being set free.

Some manuscripts include the phrase “through His blood” after “redemption”.

This is most likely due to scribes incorporating the text from Eph 1:7 because it is so
similar.

The phrase “the forgiveness of sins” is placed in apposition to the word “redemption”.
This means that the forgiveness of sins came through the ransom paid with the blood of
Christ.



